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HO" you have' been pleas'd to affignime 
the Task of an Angel, and in- that [Re- 

MS ſpect have warranted me to dilobey you; 
yet ſihcEa conſiderable part'of that experimeri- 
tal Knowledge which I have: of Happirits is ow- 
ing to the Delight which I take in your vertu- 
ous and endearing Friendſhip, I think 'cis but 
reaſonable I ſhonld endeavour to! give you an 
Lea of that, whereof you have given me the Poſ- 

0n. 

You defire to know of me wherein the great- 
eſt Happineſs attainable by man in this Life-does 
conſiſt, And here, tho 1 ſee my 1Telf engaged 
ina work already too difficult for me, yet 1 find . 
it neceſſary to enlarge it : For ſince the greateſt 
Happineſs, or Summum Bonum of thi3'Life is a 
Species of Happinels in general, and fince jt is 
call'd (Greateſt) not becauſe abſolutely perfeR 
and compleat ; bur inaſmuch as it comes neareſt 
co that which indeed is fo, it will be neceffacy 
firit to ſtate 'the Notion of Happineſs in !Gene- 
ral, and then to define wherein that 'Happineſs 


does confiſt which is perfe&t-and compleat, be- 
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fore I can proceed to a Reſolution of your Que- 
ſtton, 

| By Happineſs in the moſt reneral Sence ofthe 
word, I underſtand nothing elle but an. Enjoy- 
ment of any Good. The leaſt Degree of Good 
_ the ſame' Proportion to'the. leaft Degree” of 
ppineſs as the greateſt has tothe greateſt, 'and 
—_ equently as many ways as a man- enjoys any: 


| .DGood, ſomany ways he may be {aid to be hap- 


-py :: neither wHl the Mixture of Evyl make him 
forfeic his Right to this Title, unleſs. it eicher 
equals the. Good. he enjoys, or exceeds it« And 
then indeed it does; but the Reaſon is, becauſe 
in ſtriftneſs of Speaking upon | the-whole Ac- 
count the ' man enjoys no Good. at all : For it 
the Good and the Evil be equal-balanc'd, it muſt 
needs be indifferent to that. man either to be or 
not to be, there being not the leaſt. Grain of good 
©o determine his Choice : So that he canno more 
be ſaid to be happy in that Condition, than he 
could before he was born. And much lels, 1f the 
Evil exceeds the Good : For. then he 1s not on- 
ly. not happy, but abſolutely and purely miſe- 
rable : For after.an exa& Commenſuration ſup- 
poſed: between the Good and the Evil, all that 
remains over of the Evil is pure and ſimple 
Miſery ; which is the Caſe of the Damn'd :. And 
when *tis once come to this (whatever ſome 

Mens 


* — 


—_ ww FT 


(3) 


Mens: Metaphyſicks may periwade them) I am 


| very well ſatisfied, that 'tis better not to be than 


to be. But now on the other fide, if the Good 
does never {o little out-weigh the Evil, that Over- 
plus.of Good is as pure and unallay'd in its Pro- 
portion, as if chere were no ſuch Mixture at all ; 
and conſequently the Poſſeſſion of it may pro- 
perly be call'd Happineſs. 

I know the Maſters of Moral Philoſophy do 
not treat of Happineſs in this Laticude ; neither 
15 1t fit they ſhould : For their Buſineſs being to 
point out the ultimate End of Humane Actions, 
it would be an impertinent thing for them to 
give any other [Yea of Happineſs than the higheſt : 
But however this does not hinder but that the 
General [ea of Happineſs may be extended far- 
ther, even.to the Fruition of any Good whatſo- 
ever : Neither 1s there any reaſon to find Fault 
with the Latitude of this Notion, fince we ac- 
knowledge Degrees even in Glory, 

In this General fea of Happineſs two things 
are containd, One is ſome Good, cither real 
or. apparent, . in. the Fruiction of which'- we. are 


ſaid co. be in ſome meaſure or other. happy. - The 


other is the very Fruition it ſelf. The firſt of 
theſe is uſually called 0bjefive Happineſs,and the 
latter. Formal. Some I know divide Happineſs 


| Into theſe as diſtin&t Species ; . but I think nor ſo 


artifici- 
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artificially : For they are both but ' conſticuenc 
Parts, which joyntly make up one and the fame 
| Happineſs: Neither of them are {ſufficient alone, 
buc they are both equally neceſſary.* That the 
laſt of theſe is a neceſſary Ingredient, I think no 
doubt can reaſonably be made : For what would 
the greateſt Good imaginable fignifte withour 
Fruition ? And that the former 1s likewiſe ne- 
ceflary is no leſs certain: For how can there 
be ſuch a thing as Fruition without an Ovjec ? 
I grant 'tis not at all neceitary that the Objz& 
be a real ſubtantial Good; if it appear 1o 'tis 
{ufficient, | 
From this Diſtinction of real and apparent 
Good, ſome have taken occaſion to diſtinguiſh 
of Happineſs likewiſe into two forts, real and 
imaginary; But I believe upon a more narrow 
Scrutiny into the matter, twill be found, that 
all Happineſs, according to its Proportion, is 
equally real; and that that which they term [- 
maginary, too well deſerves the Name, there be- 
ing no ſuch thing in Nature: For let the Ob- 
zx& of it be never ſo Phantaſtick,, yet it muſt 
ſtill carry the Semblance and Appearance of 
Good (otherwiſe it can neither move the Appe- 
tite nor pleaſe it, and conſequently be neither 
an Obje& of Deſire nor of Fruition ; ) and if fo, 
the Happineſs muſt needs be Teal, becauſe the 
Formality 


3, 
Formality of the: Obje, tho' 'twere never fo true 
and real good, would notwithſtanding lie in the 
Appearance, not in the Reallity : Whether ic be 
rcal or no 1s purely accidental ; For fince to be 
happy can be nothing elſe but to enjoy ſome- 
thing which I defire, the Obje& of my Happi- 
neſs muſt needs be enjoyd under: the ſame For- 
mality as 'tis deſired, Now fince "tis defired on- 
ly as apparently good, it muſt needs pleaſe me 
when obtained under the fame Notion. So: that 
ic matter3 not to the Reality of my Happineſs, 
whether the Obje@ of it be really good,. or only 
apprehended 1o, fince 1t it were never. ſo zeal, it 
pleaſes only as apparent. The Fool has his Para- 
diſe as well 'as-the wife man, and for the time 
is as happy-in it ; anda kind Delufion will make 
a. Cloud as pleaſing as the Queen of Heaven. 
And therefore'I think it impoſſible for. a man to 
think himſelf happy, and (during that Perfwa- 
fion_) not really to be ſo. He enjoys the Crea-- 
ture of his own Fancy, worſhips the [zo/ of his 
Imagination, and the happieſt man upon Earth 
does no more: For: let the Circumſtances of his 
Life be whatthey will, tis. his Opinion only that 
muſt.give the Reliſh. Without this Heaven 1c 
felf would afford- him no Content, nor-the Vi- 
fion of God prove Beatifick, 'Tis true, the man 


is ſeated at the Spring-Head ob Happineſs, is fur- 
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rounded with.excellent ObjeQs ; but alas, it ap- 
cars not: ſo to: him; he 1s not at all' affeted 
. with his Condition, but, like Adam, lies faſt in 
a dead Sleep in the midſt of Paradiſe. 
- | The.Sum of this Argument 4s this ; Good -ig 
in the ſame manner the Obje& -of Fruition, as 'tis 
of Defire:; and that 1s not as really good: in its 
own Nature, but as *tis judged fo by the -Under- 
ſtanding : And conſequently, tho! it be only ap- 
parent, it mult needs be as etfeCtual to gratifie the 
Appetite as it was at firſt ro excite it during that 
Appearance, Solong as It keeps on its Vizor 
and impoſes upon the Underſtanding, what is 
wanting in the thing, is made up by an obliging 
Impoſture, and {znorance becomes here the Mo- 
ther of Happineſs as well as of Devotion : Bur if 
the man will dare to be wiſe, and too curiouſly 
examine the ſuperficial Tinſel-Good, he unde- 
ceives himſelf to his own Coſt, and, like Adam, 
adventuring to cat of the Tree of Knowledge, ſees 
himſelf naked, and is aſhamed. And for this 
reaſon I think it impoſſible for any man to love 
co/ be flatterd : 'Tis'true, he may delight to hear 
himſelf commended by thoſe who indeed do flat- 
ter him; but the true Reaſon of that is, be. 
cauſe he does not apprehend {that to 'be 
Flattery which indeed is fo ; but when he once 
throughly knows it, 'tis impoſlible he ſhould be 
any 
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any -longer delighted with it, I ſhall conclude 
this Point with this uſcful RefleCtion, Thar ſince 
every Man's Happineſs depends wholly upon his 
own Opinion, the Foundation upon which all en- 
vioys Men proceed, muſt needs be either fa/ſe or 
very nncertain, Falle, it they think that outward 
Circumſtances and States of Lite are all the In- 
gredients of Happineſs ; but uncertain however : 
For ſince they meaſure the Happineſs of other 
Men by their own Opinion, *tis mere Chance if 
they' do not miſplace their Envy, unleſs they 
were ſure the other Perſon was of the like Op1- 
nion with themſelves, And now what a vain 
irrational thing is it to diſquict our {clves-into 
a diſlike of our own Condition, merely becauſe 
we miſtake an other Man's ? 

Thus far of the Notion of Happineſs in Gene- 
ral; 1 now proceed to confider that Happineſs 
which is 99% 9 cAw2apEr (as Plato ſpeaks) ſound 
and entire, perfect and compleat. Concerning 
the general Notion of which, all men, I ſuppoſe, 
are as much agreed as they are in the 1dea of a 
Triangle. That tis ſuch a State then which a bet- 
ter cannot be conceivd : In which there is no 
Evil you can fear, no Good which you defire 
and have not : That which fully and conſtantly 
atisfies the Demand of every Appetite, and leaves 
no poſſibility for adefire of Change ; or to ſumm 

B It 


Lib. 3 ae 
Fits 


' but todefine 1n particular wherein it conliſts, 


_ Happineſs, could not reip<& this general Notion 
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It up 1n that comprehenſive Exprettion of the 
Poet, 


* Quod ſis. eſſe. velis, nibilque malis.. 


When .you would always be what you are, and (as 
the Earl of Roſcommond very figniticantly renders 
it) do Rather nothing, This 1 {uppole isthe ut- 
moſt that can be ſaid or conceiv'd of it, and leſs 
than this will not be enough. And chus far we | 
are all agreed, For l ſuppole, the many various 
Diſputes maintained by Philoſopners concerning 


of it, but only the particular cauſes or | means 
whereby i it might. be acquired.  And1 find 7ully 
concurring with me in the ſame Obſervation, ; Eg. 
eſt beata vita (lays he) querimus autem non que 
ſit, ſed unde, The difficulty 15 not to frame a con- 
ception of a pertcaly happy State. in the general, | 


But before I undertake this Province, I think it 
might not be amils to remove . one Prejudice, 
which becauſe it has gain'd upon my felt ſome... 
times in my Melancholy Retirements, I am apt to 
think it may be incident to other men alſo. Ir 1s 
this, Whether after ſo many Diſputes about, ſo . 
many reſt]eſs endeavours afjer this ſtate of perfet 
Happineſs there be any. ſuch thing orino.. Whe- 

r it begot a —— as imaginary as Plato's 
Commons 
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Common-wealth, as fikitious as the Groves of Elj- 
ſium,” 1 confeſs, this ſuſpicion has oftentimes 
overcaſt my mind with black thoughts, damp'd 
my Devotion, and as it were clipp'd the wings of 
my Aſpiring Soul. And 1 happened to fall into 
1t upon a ſerious refleion on the nature of Fru- 
Irion in the ſeveral Periods and Circumſtances of 
my life. For 1 obſcrv'd according to my Narrow 
experience, that I never had in all my lite the 
ſame thoughts of any good in the very time of 
the enjoying it as I had before. I have known 
when I have promiſed my felt vaſt SatisfaQions, 
and my imagination has preſented me at a diſtance 
with a fair Landſcape of Delights, yet when I drew 
nigh enough to graſp the alluring Happineſs, 
like the Senſitive Plant it contraCted it ſelf ar the 
touch, and ſhrink'd almoſt to nothing in the Frui- 
tion, And though after the Enjoyment is paſt, it 
ſeems great again upon reflection as it did before 
in expeation, yet ſhould a Platonical Revolution 
make the ſame Circumſtances recur, I ſhould not 
thiak ſo. TI found *twas ever with me as with the 
Traveller, to whom the ground which 1s before 
him, and that which he has left behind him ſeems 
always more curiouſly embroiderd and delight- 
| ſom, then that which he ſtands upon, So that. 
my Happineſs like the time wherein I thought to 
enjoy It, was always cither paſt or to come never 
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preſent. Methought I could often ſay. upon a Re- 
collefion,How happy was I at ſuch a time! Or when. 
[ was in expeffation. How happy ſhall I be if T 
compaſs ſuch a deſign ! But ſcarce ever, I am fo, 
I was pretty well pleaſed methought while I expe- 
acd, while I hoped, till Fruition jogg'd me out 
of my pleaſing ſJumber and I knew it was but a 
Dream. And this fingle Conſideration has often 
made me even in the very p-rluic after Happineſs, 
and full career of my Paſſions, to ſtop ſhort on 
this ſide of Fruition, and to! choole rather wiik 
Moſes upon Mount Nevo to entertain my fancy with 
a remote Proſpe&of the Happy Land, then to go 
in and poſſeſs jt, and then. repine. How then ſhall 
man be happy when ſetting afide all the Crofles of 
Fortune, he will complain even of: Succeſs, and 

Fruition ic (elf ſhall diſappoint him ! 
And this. melancholy refleQion bred in- me a 
kind of ſuſpicion, that for all that I knew it might 
be fo in Heaven too.. That although at this di- 
ſtance I might frame to my {elf bright [deas of that 
Region of Bliſs ; yet when I came to the poſlelfion 
of it, I ſhould not find that perfe& Happinels there 
which I expe&ed, but that ir would be always ta 
come as tis now, and that I ſhould ſeek for Heaven 
even in Heaven itſelf; That'.I ſhould not fully 
acquieſce inmy condition there, but at length de- 
lire a change, And that which confirm'd me tie 
more. 


this to offer, Becauſe Fruition being nothing elſe 
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more in this unhappy Scepticiſm, was becauſe I con- 
ſider'd that a great numb:r of cxcellent Beings who 
enjoy d. the very Quinteſſence of Bliſs, who were as 
happy as God and Heaven could make chem,grew 
ſoon uneaſy and weary of cheir State and left their 
own Habitation. Which argues that their Happineſs 
was not perfect and compleat, becauſe otherwiſe 
they would not have. deſired a change, fince that 
very deſire 18 an imperte&ion, And it Happi- 
nels be not compleat in Heaven, ſure 'tis impotli- 
ble to be found any where elſe. 

Before therefore. I proceed to define wherein 
perfe& Happineſs does canfiſt,. I think it neceſſa- 
ry to endeavour the removal of this Scruple which 
like the flaming Sword forbids entrance into Pa- 
radiſe, In order. to which,.1 ſhall inquire into 
the true reaſon why theſe Sublunary good things 
when enjoy'd do neither anſwer our expetations, 
nor ſatisfy our Appetites. Now this muſt proceed 
either from the nature of Fruition it ſelf, . or- from 
the imperfetion of it, or from the Objet of it, or 
from our {el ves, I confels, did. this defed} pro- 
ceed from the very nature of Fruition. (as is ſup- 


poſed in the ObjeQton) ris impoſtible there ſhould 


be any ſuch thing as perfect Happineſs, fine" rwould 


faint away while enjoy'd, ;and.expire in our: embra- 
ces. But that it' cannot proceed. thence, -I have 


but - 
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' but.an Application or Union of the Soul to ſome 
good or agreeable Objeft, it is impoſſible rhar 
thould leſſen the good enjoy'd. Indeed it may lel- 
ſen our eſtimation of it, but that 1s becauſe we do 
not rightly confider the nature of things, but pro- 
miſe our ſelves infinice Satisfactions in the enjoy- 
ment of finite Objets. We look upon things 
through a falle Glaſs which magnifics the ObyeQt at 
a diſtance much beyond its.juſt Dimenfions, We 
repreſent our future enjoyments tO our ſelves jn ſuch 
favourable and partial Ideas which abſtrat from 
all the inconventencies and allays which will really 
in the event accompany them. And if we thus 
. over-rate our Felicities before-hand, *tis no won- 
der if they kaulk our Expefations .n the Fruition, 
But then it muſt be obſerv'd that the Fraition does 
not cauſe this Deficiency inthe ObjeQ, but only diſ- 
cover it, We havea better infight into the nature 
of things near at hand, then when we ſtood afar 
off, and conſequently diſcery thoſe defects and 
imperfeftions which like the qualities of an 11] Mij- 
ſtriſs, lay hid all the time of Courtſhip, and now 
begin to betray themſelves, when 'tis come to en- 
Joyment. *But this can never happen but where 
the ObjeR is finite, An infinite Obje& can never 
be over-valued and conſequently cannot fruſtrate 
. Our expefations, 


And 


d 
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And as we are not to charge Fruition with our * 


diſappointments but our ſelves (becauſe we are ac- 
ceilory to our own deluſion by taking falſe meaſures 
of things.) ſo neither 13:the Vnſatisfadorineſs of any 
condition to be imputed to the Nature of Fruition 
itſelf, but either to the imperfection of it or to the 
finitene(; of the Obzet. Let the Objze@ be never 
ſo perte&, yet if the Fruiion of it be in an imper- 
tect mea(ure there: will ſtill be room tor Unſatisfa- 
dorineſs, as it appears in our enjoyment of God in 
this Life. Neither can a finite 0bjedt tully fatisty 


us though we enjoy it never ſo thoroughly. For, 


fince toa full -ſatisfation and acquiefcence of mind 
Tis required that our Faculcies be always enter- 
tain'd and we ever enjoying : it is impollible a finite 
0bjeft ſhould afford this fatisfaQtion, becauſe all 
the-good thar-is in it (being finite) 1s at length 


run over, 'and then the enjoyment 15 at an end, 
The flower is ſuckr. dry, and we neceflarily de- 
firea change. Whenever therefore our enjoyment - 
proves unfatisfying, we may conclude, that either - 


the Object is finite, or the Frution imperfect, But 


then how came the. Angels to be diffatisfy'd with - 
their Condition in the Regions of light and-immor- - 
tality, when they drank freely of the Fountain of 
Life proceeding out of the Throne of God, 'with 
whom is fulne(s of Joy, and at whoſe Right hand 


are Pleaſures for evermore, - Heve-certainly there 18 


no *” 


Pad 
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No room either for the finiteneſs of the Object, or 
the imperfecticn of Fruition, And therefore their 


diſſatisfaction can be imputed to no other Cauſe, 


then the Nature of Fruition in general, which 1s 


to leſſen the good enjoyd, as was ſupposd in the 
Objetion. This 1 contcls preiles hard, and in- 


deed, I have but one way to extricate my felt from 
this difficulty, and that is by ſuppoſing a State 


of Probation in the Angels. That they did not im- 
mediately upon their Creation enjoy an infinite 
0bje, or it they did, yet that *twas in an zmper- 


fect meaſure, For ſhould it be granted that they 


were at firſt confirm'd in Bliſs and compleatly hap- 
py both in reſpect of Fruition and Object as we ſup- 
poſe they are now, I cannot conceive it poſſible 
they ſhould be diffatisfy'd with their condition, 
This being repugnant to the Idea of Perfeci Hap- 
pineſs. - 

Since then this diſfatisfation muſt be derived 
either from the imperfection of the Fruition, or 
the finiteneſs of the Obje&, and not from the Na- 
ture of Fruition in the general, to infer the poſli- 
bility of perfe& Happineſs, there needs no more to 
be ſuppoſed then the exiſtence of a Being full 
fraught with infinite inexhauſtible good, and 
that he'is able to communicate it to the full, There 
may be then ſuch athing as perfeQ Happineſs. The 
pdllibility of which may alſo bc- farther _ 
"It... CnO 
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(cho! not explicated)) from thoſe boundiels De. 
fires, that immortal Zhirſt every man hag atcer ir 
by Nature : Concerning which I obſcrve, thar 
nothing docs more conftantly, more infeparably 
cleave to our Minds than this Defire of perte& 
and conſummated Happineſs: This, as Plato pa- 
thetically expreſſes it, -1s, mv245 Twy movwy mo 1gAA Ge 
o phyes dyav, 4 6Ams 1 edn, the moſt excellent end 
.of all our Endeavours, the great Prize, the great 
Hope. This is the Mark every Man ſhoots at, and 
tho! we miſs our Aim never {o often, yet we will 
not, cannot give over; but like paſſionate Lo- 
vers take Reſolution from a Repulſe. The reit of 
our Paſſions are much at our own Diſpoſal ; 
yield either to Reaſon or Time ; we either argue 
our ſelves out of them, or at leaſt out-live them. 
We are not always in love with Pomp and Gran- 


deur, nor always dazzl'd with the glittering of 


Riches; and there is a Seaſon when Pleaſure it 
felf ſhall court in vain: But the Defire of per- 
tc& Happineſs has no Intervals, no Viciflitudes, 
1t out-laſts the Motion of the Pulſe, and ſurvives 
the Ruzns of the Grave. Many Waters cannot 
quench it, neither can the Floods drown it : And 
now certainly God would never have planted 
{ſuch an ardent, ſuch an importunate Appaice in 
our Souls, and as it were interwoven it with our 
very Natures had he not been able to fatisfic ic, 

| G I 
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I come now to ſhew wherein- this perfe&t Hap- 
 pineſs does confift, concerning-which 1 affirm in 
the firſt place, that it is not to be found in any 
thing we can enyjay in this Lite, The greateſt 
Fruition we have of .God here, is imperfect, and 
conſequently unfarisfactory. And as for all other 
-Qbjetts they are finite, and conſequently though 
never ſo fully enjay'd-cannot. aftord us perfect 1a- 
tisfa&tion, No, Man knoweth not the price thereof * 


Neither is it tobe found in the Land of the Living. 


'The Depth ſaith, it is not in me, and the Sea ſaith, 
itis not.in me. The: Vanity of 'the Creature las 


been fo: copiouſly diſcours'd-upon, both by-Philo- 


:lophers and Divines, art is withal fo obyious to 
every thinking man's experience, that 1” rieed riot 
.here take-an Inventory: of che: Creation,' nor turn 
Heccleſraftes' after Solomon, - (And beſides, I have 


already anticipated this Argument ih what I: have 


faid concerning; Fruition, : T ſhall: only add one 
ortwo:Remarks. concerning _-'the-Objects of Secu- 
lar Happineſs, which are not:fo commonly! inſiſted 
upon, to what has been there faid.-' The firſt is 


this; -that the Objects wherein Men generally ſeek 


for Happineſs here, are notionly finite 1 in their Na 
ture, 'but alſo ' few: in umber,: \ Indeed 'eould? A 
Man's Life.be ſo contrived,” that /he'ſh6ld'have's 
new Pleaſureſtill ready at - hard 'aff66n-:a5%e was 


_ weary of the. —_ and 2very'day' thſoy 208 
Maiden- 
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Maiden-head. of afreſh *Delight,'he might then 
perhaps, like''Mr. Hobbs" liis' Notion, and-for a 
while think himſelf happy in this continued Stic 
ceſſion of new Acquiſitions, But alas, Nature does 
not treat us with this Variety, The compaſs of 


_ our enjoyments 1s *1much ſhorter- then that- of our 


Lives, and there is a Periodical Circulation of our 
Pleaſutes as well as of our blood. wn 


——Verſamur ibidem atque inſumus uſque. > © | Lucredu. 


Nec nova vivendo procuditur ulla woluptas..- -.. 


The Enjoyments of our Lives run ina perpetual 
Round like the Months, in the Kalendar, -butwith 
a quicker Revolution; we dance like' Fairies in 
a Circle, and our whole Life is but*a nauſeous 
Tautology : We riſe like the. Sun, and 'run the 


{ime Courſe wedid the day before, and to mors 


row is but the" ſame over again : 'So tharthe grea- 


teſt' Fayourite of Fortune will have Reifon often 


enough to cry out with him in Seneca, Ououſque: 
eadem 2 But there 1s another Grievance which 
contributes:to defeat: our Endeavours after per- 


fe Happineſs in the Enjoymients df this Life: 


Which is, that the ObjeQs whercin' we ſeek it,ars 
not only finite and few ; but. thar they* commonly 


prove Occafions'of greater Sorrow* to us than'tvet 


they afforted us Content. This may be inateviit 
feveral ways, as from the 'Labour of Getting, the 
Ls: C 2 ' Care 


(a8) 
Care of Keeping, the fear of Lofing,and the like 
Topicks, commonly infiſted. on by others ; bur. 
L wave theſe, and fix upon another Account leſs 
blown upon, and I think more material thanany 
of the -reſt. Iris this, that alcho' the Objef loſes 
that great appearance in the fruition which it had 
in the expectation, yet after it 45 gone it reſumes it. 
again. Now we when'we [ament the loſs, do not 
take our meaſures from that appearance which the 
'Qbjc& had \in the enjoyment (as we ſhould do to. 
make our'ſorrow-not exceed our Happineſs) but 
from that which it has in the xeflection,..and con- 
ſequently we muſt needs be more miſerable in the 
loſs then'we were bappy-in the, enjoyment. 
From theſe and the like Confrderations, 1 think 
it will evidently appear that this,perfe& Happineſs | 
1s not to be found in anything we can enjoy 1n 
this Life... Wherein then does..ic .confiſt? Lan. 
fwer poſitively, in thefull and intire Fruition of 
God. He (as Plato ſpeaks) is #deror & apyrroxm. . 
meg» TixS-, the; properangd Principal End of Man, 
the Center of our Zendency, the Ark of our Reſt. 
He is the-Obje& which alone can ſatisfy the appe- - 
tite of the moſt Capacious- Soul, and ſtand: the 
Zeſt of Fruition to Eternity. And to enjoy him 
tully is perfe& Felicity. This in general, . is no 
 morsthen what is deliverd to.ns in vcripturc,and 
was believ'd-by many of the Heathen Philgpters 
| ut 
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But the manner of this Fruicion requires a more” 
particular- Conſideration. . Much is faid by the 
School-men upon this Subje&, whereof 1n the firſt 
place I ſhall give a ſhort and methodical account, 
and then fix.upon the Opinion which I beſt ap- 
prove of, . The firſt thing that I'ob{erve, is, that 


- tis generally agreed - upon among them, that this 


Fruition of God confiſts in ſome Operation ; and I 
think with very good reaſon. For as by the 06-. 
gective- part .of Perfect Happineſs we underſtand 
that which 1s beſt and laſt, and to which all o-- 
ther things are to be refer'd, $0 by the: Formal 
part of itmuſt be underſtood the beft and laſt Hae 
bicude of Man toward 'that be# Obyje&, 1o that 
the Happineſs may both ways fatisfy the Appetite, 
that is, as ts the beſt thing, and as 'tis the Poſlel- - 
fion, uſe, .or Fruition of that beſt thing : Now - 
this Habitude whereby the beſt thing .is perfectly 
poſſes'd muſt needs be ſome Operation, becauſe 
Operation is the ultimate perfe&ion of every Being. - 
Which Axiom (as Caietan well obſerves) muſt not 
be ſo underſtood as if Operation taken by -it ſelf 
were-more perfect then the thing which tends. to 
it, but thatevery thing with its Operation 1s more - 
perfect then without it. | & 

The nextthing which I obferve, is, that 'tis al> - 
fo farther agreed upon among them, that this O- 
peration wherein. our:Fruicion . of God:docs con- - 


fiſt, 


(20) | 
fiſt, isan Operation of the Intellectual'part, and 
nor of the Senſitive, And this alfo, 7 take to bevery 
reaſonable, Firſt; Becauſe 'cis generally receiv'd 
that the Efſence of: God cannot be the Object of 
any of our Senlez, . . Bur Secondly,” Suppole it 
could, yet lince this Operation wherein our Per- 
fect Happineſs does conſiſt muft ke the perfecteſt 
Operation, and fince that of the [nte/lectual part 
1s more pertect then that of the Senſitive, it fol- 
lows that the. Operation wh:reby we'enjoy God 
muſt: be that of the Jntellectual part only. | 
_-»Bur-now whereas the'[ntellectual part of man(is 
tis oppoted to the Senſitive)is double, viz. That.of 
the-Underſtanding, and that of the Will, there has 
commenced a great. Controverſy between the 7ho- 
miſts and the Scotiſts;in which Act or Operation of 
the Rational Soul the Fruition of God,does confiſt, 
whether in an act of cheUnderſtanding,or i In an act 
of the Will. The Thomiſts will bave it confiſt purely 
in an act of the Underſtanding,which is Viſron.The 
Scotiſts in act of the Will, which is Love. |. in- 
tend-not here to launch out into thoſe Voluminous 
Intricacies and Abſtruſities, occafion'd by the ma- 
nagement of this Argument : It may ſuffice to tell 
you, tnat I think they are both in the extream, and 
therefore I ſhall rake the middle way and reſolve 
the perfect Fraition of God partly into Vifion and 
_ y intoLowe, Theſe are the. t(WOAarms with which 
We 
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weembrace the Divinity, and unite our Souls to 
the fair one and the good, Theſe I conceive are 
-both ſo efential to the perfect Fruition of God, that 
the [eq of 1t can by no means. be maintained if_ 
either of them be wanting. ' For ſmce God is both 
Supream 7ruth and infinite Goodneſs he cannot be 
intirely poſle(s'd but by the moſt clear knowledge 
and the moſt ardent love. And befides, ſince the 
Soul is happy by her Faculties, her Happinels 
muſt conſiſt -1n the moſt perfe& Operation of each 
Faculcy, For it Happineſs-did confiſt formally 
in- the fole operation of the Underſtanding (as 
mo#t ſay) or in the ſole operation of the Will (as 
others) the Man would not be compleatly.and. in 
all reſpe&s Happy. For how:-is it. poffible a Man 
ſhould be perte&ly Happy in loving the greatelt 
good: if he did not know it, or in knowing it it 
he did not love it ? And moreover: theſe two. Ope- 
rations do fo mutually tend to the promotion and 
Conſeryation of one another, that upon. this .de 
penids” the perpetuity: and the conſtancy of our 
Happine(s. For while the Blefled do mezmror wes 


Terwrov, Face'to Face. contemplate the: Supream _. _ 


Truth and the infinite Goodnelſs,they. cannot chule .- 
but fove perpetually ; and while they perpetyally 
tove they (cannot chule."but perpetually-contem» 
plate. And in this mutual reciprocationot: the 
actions of the Soul conſiſts the perpetuity of Heaven, 
the Circle of F elicity. Beſides 
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fiſt, is an Operation of the Intellectual part, and 
nor of the Senſitive, And this alſo, [ rake to be very 
reaſonable. Firſt; Becauſe 'cis generally receiv'd 
that the Effence of : God cannot be the Object of 
any :of - our Senles, - . Bur Secondly,” Suppole it 
could, yer lince this. Operation wherein our Per- 
fect: Happineſs does conſiſt mutt be the pertecteſt 
Operation, and fince that of the /ntellectual part 
is more pertect then that of the Senſitive, it tol- 
lows that the. Operation whereby we'enjoy God 
muſt. b-thar of the Yntellectual part only. - 
*Bur-now whereas the'[ntellectual part of man(as 
tis oppoted to the Senſitive)is double, viz. That.of 
the Underſtanding, and that of the I'll, there has 
commenced a great Controverſy between the Tho- 
miſts and the'Scotiſts,in which Act or Operation of 
the Rational Soul the Fruition of God,does confiſt, 
whether in an act of cheVnderſtanding,or i inanact 
of the Will. The Thomiſts will bave it confiſt purely 
in an act of the Underſtanaing,which is Viſion, The 
Scotifis 1n act of the Will, which is Love. ..T in- 
tend-not here to launch out into thoſe Voluminous 
Intricacies and Abſtruſities, occafion'd by the ma- 
nagement of this Argument : It may ſuffice to tell 
you, taatI think they are both in the extream, and 
therefore I ſhall take the middle way and. reſolve 
the perfect Fraition of God partly into Vifion and 
pu y IntoLove, Thele are thetwoarms with which 
we 


(#1) 
weembrace the Diviniry and unite our Souls to 
the fair one and the good, Theſe I conceive are 
-both ſo eſential to the perfect Fruition of God, that 
the [lea of it can by no- means. be maintained a 
either of them be wanting. © For ſmce God is both 
Supream 7ruth and infinite Goodneſs he cannot be 
intirely poſle(s'd but by the moſt clear knowledge 
and the moſt ardent love. And beſides, ſince the 
Soul is happy by her Faculcics, her Happineſs 
muſt conſiſt tn the moſt perfect Operation of each 
Faculry. Forit Happineſs -did confiſt formally 
in- the ſole operation of the Underſtanding - (as 
moſt ſay) or in the ſole operation of the Will (as 
others) the Man would not be compleatly.and. in 
all reſpe&ts Happy. For how:-is it. poffible a Man 
ſhould be perfectly Happy in loving the greateſt 
good if he did not know it, or in knowing it it 
he did not love it ? And moreover: theſe two. Ope- 
rations do fo mutually tend to the promotion and 
Conſeryation of one another, that upon. this..de 
perids- the perpetuity: and the conſtancy of our 
Happinels. For while the Bleſſed do mezwror reps 
Term, Face'to Face contemplate che: Supream 


Truth and the infinite Goodnels,they. cannot chule .. 


but” fove perpetually ; and while they perpetually 
fore: they '\cannot chule."but perperually-contem- 
plate. And in this mutual reciprocation rot the 
actions of the Soul confiſts the perpetuity of Heaven, 
_ the Cirele of Felicity. | Beſides 
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Beſides this way of relolving our Fruition of 
God into Viſon and Love, there is a Famous Opi- 


nion faid to be broacht by Henricus Gandavenſis, 
who upon a Suppolition that God could not be 


fo fully enjoy'd as 1s required ta perfe&t Happi- 


.neſs, only by the Operations or Powers of the Soul, 
fancied a certain //lapſe whereby the Divine Eſſence 
did tall in with andas it were penetrate the. eſſence 


of the Bleſſed, Which Opinion he endeavours 
co illuſtrate by this Similictude. That as a piece 
of lron red hot by reaſon of the /lapſe of the fire 
into it appears all over like fire, ſo the Souls of the 
Bleſſed by this 1/lapfe of the Divine Eſſence inte 
them ſhall be all over Divine. 

I chink he has ſcarce any Followers 1n this Opi- 
nion, but I am ſure he had a Leader, For this is 
no more then what Plato taught before him.as is to 
be ſeen in his Diſcourſes about the refuſion of the 
Souls of good men into the Anima Mundi, which 
i the (elf ſame in other terms with this Opinion, 
And the truth of what I affirm may farther appear 
trom.an expreſſion of that great Platoniſt Plotinus, 
(viz.) that the Soul will then be Happy when it ſhall 
depart hence 10 Ged, and as another and no longer 
ber ſelf ſhall become wholely bis iauriv aurp comp wivrpp 


nhrregy ovwetes having joy? d her ſelf to him as a Cen- 
ter to a Center. 


That 
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That ſuch an intimate Conjuntiion with God as 
is here deſcribed 1s poſſible, feems to me 'more 
then credible from the Nature of the Hypoſtatic 
Union, but whether our Fruition of God after 
this Life ſhall conſiſt in it, none know but thoſe 
Happy Souls who enjoy him, and therefore I ſhall 
determine nothing betore the time, + This only I 
obſerve, that ſhould our Fruition of God confiſt 
in ſuch an Union or rather Penetration of Eſſences 
that would not exclude but rather infer choſe Ope- 
rations of Viſion.and Love as neceſſary to Fruitton, 
but on the other hand, there ſeems no ſuch nece(- 
ſicy of this Union to the Fruition, but that it may 
be conceiv'd intire without it. And therefore 
why we ſhould multiply difficulties without 
cauſe, I ſee no reaſon, For my part I ſhould 
think my {lf ſufficiently happy in the clear Vi- 
fion of my Maker, nor ſhould I defire any thing 
beyond the Prayer of Moſes, [ beſeech thee ſhew me ,,,,,,. 
thy Glory. 7.5; 

For what an infinite Satisfaction, Happineſs, 
and Delight muſt it needs be to have a clear and 
intimate perception of that Primitive and Origi- 
nal Beauty, Perte&ion and Harmony whereof all 
that appears fair and excellent ether to our Senſes 
or Underftandings in this Life is but a faint imita- 
tion, a pale RefleQion ! To ſee him who is the 
Fountain of all Being, containing in himſelf the 


perie- 
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perfe&ion, not only of all that is, but of alf that 
1s poſſible to be, the Alpha and Omega, 2he begin- 
ning and the ending, the firft and the laſt, which 3s, 
and which was, and which is to come, the Almighty. ! 
To ſee him of whom all Nature 1s the mage, of 
whom all the Harmony both of the vifible and: the 
invifible World is but the Eccho / To fee him:who 
(as Plato divincly and magnificently-exprefſes it_) 
is Tow miazyO T9 1925, avro ug.y TO fey” ture wovocrdss 
©4 3» The immenſe Ocean of Beauty, . which is -it 
ſelf by. it felf, with it ſelf, uhiftorm, always exi- 
ſting ! This certainly will affect the Soul with all 
the pleafing and ravithing Tranſports of Love and: 
Defire, Joy 'and Delight, Wonder and Amaze- 
ment, together with a ſettled: Acquieſcence and 
Complacency of Spirit only leſs infinite then the 


Lovelineſs that canſes it, and the peculiar Com-. 


placency of him whorcoyces in his own fulneſs, 


. and the Comprebenſrons of: Eternity. - We fes how 
. ſtrangely our ſence of Seeing is afteed with the. 


Harmony of Colours, and'our'ſence of Hearing with 
the:Harmony-of Sounds, infomuch that ſome have 
been'too weak, for the: enjoyment,. and have grown 
mad with the Sublmate of Pleaſure. And if fo, 
what then ſhall we think of the Beatific Viſion, the 
pleaſure of which will ſo-far tranſcend that of the 
other, as' God 'who is all over Harmony and -Pro- 
portion exceeds the fweeteſt Melody of Sounds 
and Colours, and the perception of the Mind is 
more 
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-more vigorous quick and piercing then that of 


_ the Senſes? This 1s Perfeft Happineſs, this is the 


Tree of Life which grows in the midſt of the Pa- 
radiſe of 'God, this is Heaven, which while the 
Learned diſpute about, the good only enjoy. But 
1 ſhall not venture to Soar any longer in theſe 
Heights, I find the Ether too thin here to breath 
in long, and the Brightneſs of the Region flaſhes 
roo ſtrong. upon my tender ſenſe; I hall therefore 
haſten to deſcend from the Mount of God, leſt I 
grow giddy with ſpeculation and loſe thoſe Secrets 
which I have learnt there, the Caþbala of Felicity, 

| And now (Sir) I cometo canfider your Que- 
ſtion (piz,_) Wherein the greateſt Happineſs at- 
tainable by man in this Life does confift. Con- 
cerning which, there is as great variety of Opini- 


ons among Philoſophers, as there is among Geo- 


graphers, about the Seat of Paradiſe. The learn- 
ed Yarro reckons up no leſs then 288 feveral Opi- 
nions about it, and yet notwithſtanding the num- 
ber of Writers who have bequeathed Volumes upon 
this Subje to Poſterity, they ſeem to have been in 
the dark in nothing morethen in this, and(cxcep- 
ting only a few Platoniſts who placed Mans great- 
eſt End inthe Contemplation of truth) they ſeem 
ro have undertakeh nathing fo unbappily, as when 
they effay'd to write of Happineſs. Wha meaſure 
their Happineſs by the high-tide of their Riches,as 
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- the Egyptians did the Fertility of the Year by the 
increaſe of the River Nile, Others place it inthe 
Plealures of Sence, others in Honour and Great- 
neſs. But thele and the like were Men of the. com- 
: mon. Herd, low groveling Souls that either under- 
ſtood not the Dignity of Humane Nature, or elle 
forgot that they were Men, But there were others 
of a Diviner Genius and Sublimer Spirit 
Queis meliore luto finxit pracordia Titan. 
Who had a. more generous blood running in their 
Veins, which made them put a juſt value upon 
themſelves, and ſcorn to place their greateft Hap- 
pineſs in that which they ſhould bluſh to enjoy. 
And thoſe were the Stoics and the Peripatetics who 
both place the greateſt Happineſs of this. Life in the 
AQions of Vertue, with this only difference, that 
whereas the former are contented with Naked Ver- 
tue, the latter require ſome other Collateral things 
tothe farther accompliſhment. of Happineſs, ſuch as 
are Health and Strength of Body, a. Competent 
Lively-hood, and the like.. | 
And this Qpinion has been. ſubſcribed to. by 
the hands of eminent Moraliſis in all Ages.. And 
as it is Venerable for its Antiquity,ſo-has it gain'd 
no ſmall Authority trom the Pen of a. great Mo- 
dern Writer (Deſcartes )- who reſolves the greateſt 
Happineſs of this Life into the right uſe w A Will, 
which confiſts in this, that a Man have a firm and 
conſtant 
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conſtant purpoſe always to do that which he ſhall 
zudge to be beſt. | 
 Iconfeſs, the Practice of Vertue isa very great | 
inſtrument of Happineſs, and thar there 1s a great 
deal more true fatisfaion and ſolid content to-be 
found in a conſtant courſs of well living then in 
all the ſoft Careiles of the moſt ſtudied Luxury, or 
the Voluptuouſneſs of a Serag/io. And therefore 
I have oftentimes been exceedingly pleaſed in the 
reading of a certain Paſſage in that Divine Moral- 
iſt Hierocles, where he tells you, that the Vertu- 
ous Man lives much more pleaſantly then the Vi- 
cious Man, For (fays he) all Pleaſure is the Com- 
panion of Aion, it has no Subſiſteyce of its own, 
but accompanies.us in our doing ſuch and ſuch things, 
Hence "tis that the worſer Attions are accompanied 
with the meaner Pleaſures. Ss that the good Man 
does not only excel the wicked Man in what is good, 
but has alſo the advantage of him even in Pleaſure, 


' for whoſe ſake alone he is wicked. For he that chuſes 


Pleaſure with Filthineſs, altho for a while he be 

ſweetly and deliciouſly entertain'd,yet at laſt through 
tbe Filthineſs annexed to his enjoyment, he is brought 
20 a painful Repentance. But now he that prefers 
Vertue with all her Labours and Difficulties, though 
at firſt for want'of uſe it ſits heavy upon him, yet by 

the ConjunAion of good be alleviates the labour and 
at- laſt enjoys pure and unallayd Pleaſure with bis 


Vertue, 
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Vertue. So that of neceſſity that Life is moſt unhap- 
þy, which 3s moſt wicked,and that moſt pleaſant which 
is moſt vertuous. 

Now this I readily ſubmit to as a great truth, 
that the degrees of Happineſs vary according tothe 
deprees of Vertue, and conſequently that that Lite 
which is moſt Vertuous is moſt Happy with refe- 
rence to thole that are Vicious er leſs Vertuous, 
every degree of Vertue having a proportionate 
degree of Happineſs accompanying it, (which is 
all, I ſuppoſe, that excellent Author intends.) 
Bur I do not think the moſt Vertuous Lite ſo the 
moſt Happy, but that it may become Happier un- 
leſs ſomething more be comprehended in theWord 
(Vertue) .then the Stozcs, Peripatetics, and the ge- 
nerality of other Moraliſts underftand by it, For 
with them 1t ſignifies no more bur only ſuch a 
firm 955 or habitude of the Will to good, where- 
by we are conſtantly diſpoſed, notwithſtanding 
the contrary tendency of our Paffions to perform 
_ the neceflary Offices of Lite. This they call Mo- 
ral or Civil Vertue, and althongh this brings al- 
ways Happineſs enough' with it to make ample a- 
mends for all the difficulties which attend the pra- 
Qice of it: Yet Tam not of Opinion that the 
greateſt Happineſs attainable'by Man in this Life 
confifts1n it. But there is another and a higher 
ſence of the Word:which frequently occurs in the 
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Pythagorean and Platonic Writings, (viz.) Con- 
templation and the Unittve way of Religion, And 
this they call Divine Vertue, I allow of the di- 
ftin&ion, but I would not be thought: to derive it 
trom the Principle, as it Moral Vertue were acqui-. 
red, and this infuſed (for to fpeak ingeniouſly in- 
fuſed Vertue ſeem'd ever to me as' great a Paradox 
in Dwvinity, as Occult qualities in Philoſophy) but 
from the noblene(s of the Objedt, the Qbje of 
the former-being Moral good, and the Obje& of 
the latter God himſelf. The former 1s a State of 
Proficiency, the latter of Perfeftion. The former 
13 a State of difficulty and contention, the latter | 
of eaſe and Sincerity. The former is employ'd 
in maſtering the Paffions, and regulating the aQi-- 
ons'of common life, the latter in Divine Medita- 
tion and the Extafies of Seraphic Love. He-that. 
has only the former is like Moſes wich much diff-- 
culty climbing up the Holy Mount, but he that 
has the latter is like the ſame Perion converſing 
with God on the ſerene top of it.and ſhining with 
the Rays of Anticipated Glory. 50 that this latter 
ſuppoſes the acquiſition of the former, and con- 
ſequently has all the Happineſs retaining to the o-- 
ther, beſides what it adds of its own, - This is the 
laſt Stage of Hamane-Perfeftion, the utmoſt. round 
of the Ladder whereby: we aſcend to Heaven, one 
Stephigher is Glory, Here then will I build my 

| | Tabernacle, 
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Tabernacle, for it is good to be here, Here will 1 
ſet up my Pillar of Reſt, here will I fix, for why 
ſhould I travail on farther in perſuit of any great- 
er Happineſs, fince Man in this Station 1s bur a /it- 
tle lower than the Angels, one remove from Heaven. 

- Here certainly is the greateft Happine(s as well as 
PerteQion attainable by Man in this State of im- 

erfe&tion. For fince that Happineſs which is ab- 
folutely perfe&t and compleat confitts in the clear 
and intimate Vifton and moſt ardent Love of God, 
hence we ought to take our Meaſures and conclude 
that to be the greateſt Happineſs attainable in this 
State, which 1s the greateſt participation of the 
other, And that can be nothing elſe but the V- 
nitive way of Religion, which conſiſts of the Con- 
templation and Love of God. I ſhall ſay ſome- 
thing of cach of theſe ſeverally, and ſomething of 
the Unitive way of Religion which is the relult 
of both, and ſo ſhut up this Diſcourle. 

By Contemplation in general (v%weiez) we un- 
derſtand an application of the Underſtanding to 
ſometruth. But here in this place we take the 
word. in a more peculiar ſence, as it fignifies an 
habitual attentive ſteddy application or converli- 
on of the Spirit to God and his Divine PerfeQi- 
ons. Of this the Maſters of Myſtic Theology com- 
monly make fifteen Degrees, The firſt 1s Intuitt- 
on of Truth, the 2 is a Retirement'of all the Vi- 

gour 
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-gour and ſtrength of the Faculties into the inner- 
moſt parts of the Soul, the z 1s Spiritual Silence, 
the 4 is Reſt, the 5 1s Linion, the 6 1s the hearing 
of the ſtil] Voice of God, the 7 1s Spiritual Slum= 
ber, the 8 is Ecſtacy, the 9 is Rapture, the 10 
1s the Corporcal Appearance of Chriſt and the 
Saints,the x 1 13 the Imaginary Appearance of the 
ſame, the 12 1s the Inteile&tual Viſion of God, the 
13 is che Vifion of God in obſcurity, the 14. 1s an 
admirable Manifeſtation of God, the 15 is a clear 
and intuitive Viſion - of him, ſuch as St, Auſtin 
and Tho, Aquings attribute to S. Paul when he was 
rapt up into the third Heaven, Others of chem 
| reckon ieaven degrees only, (viz. Tat, Defire, . 
Saticty, Ebriety, Security, Tranquility, but the 
name of the ſeaventh (they ſay) is known only to 

God. | 
I ſhall not ſtand to examine the Scale of this 
Diviſion, periaps there may be a kind of a Pytha- 
goric Superſtition in the number. Bur this I think 
I may affirm in general that the Soul may be wound 
up to a moſt ſtrange degree of Abſtraftion by a 
ſilent and ſteddy Contemplation of God. Plato 
defines Contemplation to be was % gepioues Th Yo99s 
im ogy a Solution and a Separation of the 
Soul trom the Body. - And ſome of the ſeverer 
Platoniſts have been of Opinion that 'cis potlible 
for a Man by mere intention of thought not only 
E to 
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to withdraw the Soul from all commerce with the 
Senſes, but even really to ſ{cparate it from the Bo- 
dy, to vntwiſt the. Ligaments of his Frame, and 
by degrees to reſolve. himſelf into the State of the 
Dead. And thus the Fews expreſs the manner of 
the Death of Mzſes, calling 1t Oſcu/um Oris Det, 
the Kiſs of God's Mouth. That is, that he breath'd 
out his-Soul by the mere ſtrength and Energy: of 
Contemplation, and expired in the Embraces of 
his Maker. A Happy way of Dying ! How ame. 
birious ſhou!d I be'of ſuch a conveyance, . were 


it practicable ?\ How pathonately ſhould 1 Joyn 


wich the Church in Canticles ? pAncdmo pe am guane - 
Edman coxgnO- aus Let him kifs me with the Kiſes of 
bis Mouth. 

But however: this be determin'd, certain it is, . 
that there are exceeding great Meaſures of Abſtra- 
Gon in Contemplation; ft great, that ſomerimes 
whether a Man be in the Body or out of the Body, 
he himſelf can hardly tell. And conſequenily the 


Soul in thefe Preludiums of Death, theſe Neigh- 


bourhoods of Separation mult needs have brighter 
glimpſes and more Beatific Meas of God, then in 
a State void of theſe Elevations, and conſequently | 
muſt /ove him- with greater Ardency. Which 1s the 
next thing I am-to confider, 

The love of God in general may be confider'd 
either as it is purely intelleinakorns i it is a Paſſtore. 
The 


(3B) 
"The firft is when the Soul upon an apprehenſion 
of God asa good dele&table and agreeable Ovjett 
Joyns her ſelf co him by the Will. The latter is 
when tne motion of tne Will is accompany'd with 
a ſenſible Commotion of the Sptrits, and an eſtw- 
ation of the blood. Some I know are of Opinion, 
that *cis not poſſible for a man to be afte&ed with 
this ſenficive Love of God which is a Paſſton, be- 
cauſe there is nothing in God which falls under 
our imagination and conſequently (the imaginatis 
on being the only Medium of conveyance) it can- 
not be propagated from the Intelleual part to 
the Senfitive. Whereupon they affirm that none 
are capable of this ſenſicive paſfionate love of God 
| bur Chriſtians who enjoy the Myftery of the Incar- 
nation whereby they know God has condefcended 
ſo far as to' cloath himſelf with fleſh, and to be- 
come like one of us. But tis not all the Sophiſtry 
of the old Logictans that ſhall work me out of the 
belief of what I feel and know, and rob me of the 
ſweeteſt entertainment of my Life, the Paſſtonate 
Lowe of God. Whatever ſome Men pretend who 
are ſtrangers to all the affetionate heats of Religi- 
on, and therefore make their Philofophy a Plea 
for their indevotion, and extinguith all Holy Ar- 
dours with 2 Syllogiſm ; yet I am firmly perſua- 
ded that our love of God may be not only paſfio- 
rate, but even Wonderfully 4 and _— the 
| Wi ove 
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| Love of Women. Tis an Experimental and there-- 
fgre undeniable Trath, that Paſſion 1s a great In- 
ſtrament of Devotion, and accordingly we find 
thac Men of. the moſt warm and pathetic 7empers 
and Amoraus Complexions (Provided they have 
but Conſideration enough withal. to fix- upon the 
right 0bje) prove the greateſt Votaries in Religt- 
on. And upon this.account it 1s,that to heighten 
our Love of God in our Religious Addreſſes, we 
endeavour. to excite. our Paſſions by Muſic,. which 
would be to as little purpoſe as the Fanatic thinks 
tis, if there were not ſuch a thing, as the Paſto- 
nate. Love of God. But then asto the 0bjedion, I 
Anſwer with the excellent:Deſcartes, that although 
In God who is the 0bjeft of our Love,. we can ima- 
2ine nothing, yet we can imagine that our Love, 
which confits in this, -that we would unite our 
ſelves to the 0bjet beloved, and. confider our-ſeſves, 
 aSitwerea part of it... And the ſole Idea. of this 
very Conjunction is enough toſtir up a heat abour 
the Heart, and ſo kindle a very ——_ Paſſion, 
To which I add, that although the Beauty or aim- 
ableneſs of God be not the ſame with that which 
we ſee.in on Beings, and confequently can- 
 not-direfily fail within the Sphere of the Imagina- 
tlon,. yet it: 15. fomething Analogors to it, and that 
very: Ajalogy-is enough. to excite a Paſſion. And 
this I think ſufficient to warrant my general divi- 
2 ſion 
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fion of the Love of God - into Intellefual and 
Senſttiues IN 19 Ry 
-- 'Bur. there is a:more peciulir Acceptation of the 
Lowe of God properto this place, And it 1s that 
which we call Seraphic. By which I underſtand 
in ſhorc, that-Love of God which 1s the =_ of 
an-intenle Contemplation of him. This differs not 
from the o:her in kind, but only in degree, and 
that it does exceedingly, in as much as the thought- 
ful Contemplative Man (as: I hinted before) has 
clearer Perceptions and livelier Impreſſions 'of the 
Divine Beauty, the lovely Attributes and Perfe&i- 
vns,of God, then he whoſe: Soul is more deeply 
fet in the Flefþ,and lies groveling in the bottom of 
the Dungeon. 4+ 54- Fd 

That che Nature of this Serapbic Love may be 
the better underſtood, 1 ſhall confider how man 
degrees there may be in the: Love of God, AndI 
think tne Computationof ' Bellarmin 18 accurate e- 
nough. He makes four, The: firſt is to Love 
God proportionably.to his Lovelineſs, that is,with 
an infinite Love; and: this degree is peculiar to 
God himſelf; The'ſecond 1s to Love him, not 
proportionably to his Lovelineſs, but to ' the ut- 
moſt Capacity of a Creature, and this degree is 
p-cuhar to-Saints and Angels' in Heaver, The 


o 


Lib. 2. ae 
Cap. 2. 


third 1s to : love him not proportionably to his: 
Lovelineſs, nor to the utmoſt capacity of 'a Crea-' 


ture, 


Cant 2.3. 
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ture ablolutely conſfider'd, but to the.utmolt+ca- 


pacity of a Mortal Creature in this Lite. And 
this (he ſays) 1s-proper to: the Relzgrous, The 
fourth is to love him not proporttonably to his 
Lovelineſs, nor tothe utmolt capacity of a Crea- 
ture confider'd cither abſolutely or with refpet to 
this Life, but only ſoas to love nothing equally - 
with him or above him. That is, not.to do any 
thing .contrary to the Divine Love, And this 1s 
abſolute indeſpenſable duty, leſs then which will 
not qualify us for the enjoyment of God here- 
after. Wn 

Now this Seraphic Love which we here dif 
courſe of is in thethird degree : When a Man after 
many degrees of Abſtraction trom the Animal Life, 
many a profound and ſteddy Meditation upon the 
Excellencies of God, ſees ſuch a vaſt Ocean of Beaw- 
ty and Perfefion in him, that he loves him to the 
utmoſt Stretch of his Power. When he ſits under 
his ſhadow with great delight, and bis fruit 5s ſweet 
to bis Taſt. When he Confecrates and Devotes him- 
ſelf. wholcly to him, and has no Paſtion for Infe- 
riour 0bjetis, When he 18 raviſh'd with the delights 
of his Service, and breaths out ſome of his Soul to 


\ himinevery Prayer. When he is delighted with 


Anthems of Praiſe and Adoration more then with 
Marrow and F atnefs, and Feaſts upon a Hallelu- 
jah. When he melts in a Calenture of Devotion, 

and 
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and his Soul breaketh out with fervent Deſire.When pa1,119- 
the one thing he de/zghts in is to converic withGod 
in the Beauty of Ho)ineſs, and che one thing he de- 
fires. to ſee Lim a he is in Heaven. This 1s: Sera- 
phic Love, and this wich Contemplation makes up 
that which the Myſtic Divines Stite- the Unitive 
way of Religion, It 1s cal''d fo becau'e it Unites 
u3 to God in the moſt excellent manner-chat we are 
capable of in this Life. . By Union here I do not 
underſtand that which is Locat or Preſentiat, be- 
caule I confider God as Omnipreſent, Neither do 
I mean a Union of Grace (as they call it) where- 
by we are reconciled to God, or a Union of 'Cha- 
rity whereof 1c 15" fatd, he that dwelleth in Love jg. 
_ dwelleth in God and God in him. The firſt of the'e 
being as common to the inanimate- things as-to 
the moſt Extaſyd Soul upon Earth. And the two | 
faſt being common to all . good men: who mdeed * 
love God, but yet want the exce//ency of Contem- - 
plation and the: Myſtic Union. . - The Unton then - 
which I here ſpeak of 15 that which ts between the 
Faculty and the 0bjeft. Which confifts- in--ſome - 
Habirnde or Operation of one toward the other. - 
The Faculties here are the Underftanding and Will, 
the Object God, and the Operations Contemplation 
and Love. --The refalt of: mhich ewo is the Myſtic 
Union. Which according to this complex Notion 
of it that I have here delivered, 1s thus moſt ad - 
a. mirably 


The great 
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mirably repreſented by the excellent Biſhop 7ay 

' lour.: It's (iays he) a Frazer of quietneſs and k 
lence and a Meditation extraordinary, a Vijcourſe 
without varicty,a Viſion and lituiticon of Divine Ex- 
cellencies, an iummeaiate entry into an Orb: of light, 

and a reſolution of all our Faculties into Sweetneſs, 


| Aﬀeciions and Starings upon the Divine Beauty. And 


z5 carricd onto Extajtes, Raptures, Suſpenſions, Ele- 
vations, Abſiractions and Apprehenſtons beanifical.” 

I make no duubt but that many an honeſt Pijous 
Soul arrivcs to the heavenly Canaan who is not fd 
with this Manna in tize Wilderneſs. But though 
every.one mult not exped theſe Antepatiſts of .Fe- 
licity char is vercuous, yet none elſe muſt, Parg- 


diſe was never open but to a State of Innocence. Bat 


neither is that enough. No, this Mount of God's 
preſence 1s fenced not only from the ' profane but 
allo trom the Moderately vertuous, 'Tis the Pri- 
viiedge of Angelical Dilpofitiens, and thc reward 
of eminent Piety and an excellent Religion io be 
admitted to thele Divine Repaſis, thele Feaſts of 
Love. And here I place the greateſt Happineſs 
attainable by Man in this Lite, as being the near- 
eſt Approach to the State of the Bleiled above,the 
Outer Court of Heaven, 

Thele (Sir) aremy. thoughts concerning Hap- 
pineſs. I might have ſpun them out into a greater 
Ingth, but 1 think a ſects Plot of ground thick- 
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ſewn is better then a great Field which for themoſt 
part of it lies Fallow.... I have endeavourd tode-. 
liver.my Notions with as much perfpicuity and in 
25 good Method as 1 could, and fo.toQn{yerall - 
theends of  Copiouſneſs, with. the advantage of a 
ſhorcer Cur. If 1 __ fi bas, oh in any of my 


di ſcourle 

4n a.Garden). l m_ wore. 1 ovn. experi- 
mental..Notices.of things gd pris SN ctions 
thenithe Writings of ouh that if ſometimes 


I happen'to be 1n the park To ſometimes, in 4 | 


-way bymy elf, tis no wonder,” Affect Wii 


the ons nor; the other, but writq as, th Fart, 
as I do at other rirnes, ſo more PEE Fe 
fubſcribe.my. ſelf - 
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